narsa iltimos qiluvdi, bugun mavridi kelib qoldi. Oila
boshligi bo‘lganingdan keyin qiyin: ukam bechora
giynalmasin, bitirib olsin deyman. -Mayuslangansimon
so‘zladi u, keyin kulibgina qo‘shib qo‘ydi: —Shunaqa,
Nosirjon aka, burga tutish uchun ham barmoqni ho‘llash
kerak!.

Nazokatxonning xatti-harakatlari yozuvchi tomonidan
katta dard bilan tasvir etilgan. Chunki jamiyatda urchib
kelayotgan bu og‘riqli nuqtalar adibning nazaridan chetda
golmagan. “Nazokatxonning bugungi xatti-harakati ko‘zga
tushgan oqdek menga g‘alati ko‘rinib ketdi. Tezroq chiqib
ketgim kelib qoldi. Ichki bir tovush menga “Qayoqqa
borasan shunday qizni tashlab. Kimda nugson yo‘q” deb
hayqiradi. Oyog‘imdan darmonim quridi. Ana shunda
uning muhabbati yuragimga qo‘rg‘oshin bo‘lib quyilib
ketganini butun vujudim bilan his etdim. Uning nugson
bo‘lib ko‘ringan xislatlari ham dabdaba bilan ko‘kdan
tushib, bir necha daqiqada erib ketgan do‘l donalariga
o‘xshardi. Menga uning nuqgsoni hech gapmasdek tuyuldi,
o‘zimni sovutdim; tarbiyalab olaman, tarbiya taqani
to‘g rilaydi!

Nosirjon ruhiyatida sodir bo‘ladigan ichki qarama-
qarshiliklar, ziddiyatlar hikoyada yorqin tasvirlangan.
Nosirjon  ruhiyatidagi  sezimlar  qarama-qarshiligi,
hissiyotlar kurashi jamiyatdagi real hayotda mavjud bo‘lgan
voqealar aks-sadosi. Hikoya davomida Nazokatning oz
manfaatini  o‘ylab, benihoyat darajada mehribonlik,
shirinsuxanlik bilan Nosirjonga muomala qilayotgani
yetmagandek ukraincha ko‘ylak sovg‘a qilishining
jumbogqli siri  ochildi, Nazokatning ukasi Nosirjon
ishlaydigan institutga hujjat topshirgan, uni institutga
kirgazish uchun ko‘mak so‘ragan edi. Nosirjondan ukasi
konsultatsiyalarga  kelib  tayyorlanishini eshitgan
Nazokatxon ukasining nimjonligini, tayyorlanmasdan
kirgazish kerakligini so‘raganda Nosirjon sevgidan ko‘r
bo‘lgan ko‘zlari ochilgandek bo‘ldi, bu mehribonliklar
nimaga ekanligini angladi. Nazokatxon gapirishdan
to‘xtamas “...hamma o‘qituvchilar tanishingiz, o‘rtog‘ingiz.
Men lol bo‘lib gqoldim. Oz quloglarimga ishonmasdim. Bu
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iltimos bo‘ynimga osilgan tosh bo‘lib boshimni egdi.
Oldimda ikki masala turardi: yo oshna-og‘aynigarchilik, yo
haqqoniyat, to‘g rilik. Keyingisi yengdi”.

Agar hikoyaning 1957-yilda yozilganini hisobga olsak,
yozuvchi jamiyatga kirib kelayotgan poraxo‘rlik, tanish-
bilishlikning yomon illat ekanligini, bu illat urchiy
boshlasa, uni yo‘qotish oson emasligini tushunib go‘yo
zamondoshlarini ogoh bo‘lishga undagandek bo‘ladi.

Adibning mahorati, Nosirjondan rad javob olgan
Nazokatxon portretini ishonarli chizganida, dilidagi zaxa
ochib yotgan gapni tiliga ko‘chganini ko‘rsatib berganida
namoyon bo‘ladi: ...birdan men tanimas holda o‘zgarib,
burun kataklari kengayib, oqardi, qoshlari chimirildi, lablari
cho‘chchaydi. - Nokas tarog‘lik bo‘ldi, tarog‘i kerakli
bo‘ldi! - deb bir o‘shqirdi-da, shartta burilib, orqasiga
qaramay yurib ketdi. Men o‘z ofljasi qo‘lidan uchgan
ovchiday ortidan termilib qoldim. O‘z ko‘zlarimga
ishonmasdim Ertasiga ko‘chada ko‘rdim, teskari qarab
o‘tdi. Uch kundan keyin bir bola kelib, u sovg‘a qilgan
“yangi nusxa” ukraincha ko‘ylakning pulini so‘radi...

Hikoyada adib Nosirjon ruhiyatidagi ranj, alam, qayg‘u
holatini shunday tasvirlaydiki, personajlarning hayotiyligini
sezmaslikning va bundan ta’sirlanmaslikning iloji yo‘q.
Boylik orttirish, oshna-og‘aynichilik qilish, poraxo‘rlik,
tanish-bilishlik kabi qusurli illatlarning xalqimiz hayotiga
kirib kelayotgani hikoyada juda ishonarli tasvirlangan.

Xulosa qilib aytganda, adib hikoyalari qahramonlari
tafakkuri, dunyoqarashi, ruhiy dunyosiga ko‘ra bir-biridan
jiddiy farq qiladi. Bu qahramonlar butun chigalligi,
murakkabligi va o‘ziga xosligi, yutuq va kamchiliklari bilan
hikoyalarida real ifodalangan. Ular qiyofasida inson
ma’naviy olami davr bilan hamohang, hamnafaslikda
tasvirlangan. Shuhrat hikoyalarining aksariyatida irodasi
kuchli, diyonati mustahkam, iymon-e’tiqodli qahramonlar
tasvirlanadi va yana shuni qayd etish kerakki, adib
hikoyalarida batafsil bayon qilish yo‘lidan bormaydi.
“Chunki hikoya janri batafsil bayonni ko‘tarmaydi”. Qisqa,
ammo ta’sirli badily lavhalar hikoya tasvirining zalvorini
oshiradi.
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SUMMARY. The article describes in detail the description of heroes with strong will, strong religion, and faith in the stories of
Shuhrat. In the stories, the spiritual world of man is depicted in the image of an exemplary hero in harmony with the times.
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JInpuaeckuit GOTBKIOP — 3TO COCTABHASI YaCTh yCTHO-
ro HapoOJHOIO0 TBOPUYECTBA, KOTOpas BBIPAXKAET UYyBCTBA,
MEePeXKUBAHUSA U MBICIH OTAEIBHOTO JIHLA UIH COLUAIBHON
rpynnsl. B omimaue oT snmudeckoro ¢GoibKiopa, KOTOPHI
(oKycupyercst Ha CIOXKETe U MOBECTBOBAHUM, JIMPUYECKUH
(OJBKIOP BBICTYNAET Kak

BBIPA3UTENh BHYTPEHHETO MHUPa YeTIOBEKa.

Kak ormeuaer B.II.AHMKMH: «...JIHpUYECKasl MECHSI —
ceMeifHas ObITOBas Ipama: HEyJadHas JF0O0OBb, HEYCTPO-
€HHOCTb CyHIBOBI, CCOpPHI ONM3KWX H POIHBIX...IlecHU
MOTYT HOCHTh M HETPArM4eCKU! XapakTep — HX TBOPIIBI
WCKAIA M HAXOJWIU TMOBOJA HaXe JJisi OBITOBON HPOHHH,




HacMemKku» [2:766]. OTH 0COOEHHOCTH HAXOAAT CBOE
BBIpKEHHUE B CTICH(PHUKE TUPHUIECKOTO (OJBKIIOpa:

1. IHTUMHOCTH U SMOLIMOHANBHOCTE: JIpudeckue npo-
W3BEICHHUS YacTO BBIPAXKAIOT JIMYHBIE TyBCTBA M 3MOLUH,
TaKkHe Kak J0OOBb, TOCKA, I€Yallb WM PajoCTh, Jeast
AKICHT Ha HHTUMHBIX TIEPEKUBAHMSIX.

2. My3BIKambHOCTh:  BONBIIMHCTBO  JTHPHUYECKUX
HApOJHBIX TIECEH HCIONHAITCA C  COINPOBOXKICHHUEM
MY3bIKH WJIH MEJOAWU. JTO NPHUNAET TEeKCTaM 0co0yro
BBIPA3UTENBHOCTE M IIOMOTAET B IEPeAadye >MOIMOHAIb-
HOTO HAaCTpOSI.

3. XanpoBoe paznooOpasue: Jlupuueckuil QonbKiIop
OXBAaTBIBACT MIMPOKUH  CIIEKTP  JKaHPOB,  BKIIOYAS
JIIO00OBHBIE TIECHH, KOJIBIOEIbHBIE, IUIAYM, CBaacOHbBIE
MECHU, MACTyIIECKUEe M T.M., KAXKABIM U3 KOTOPBIX HUMEET
COOCTBCHHBIE XapaKTEPUCTHKH U CTPYKTYPY.

4. OOpa3HOCTh W CHMBOJHKA: JIMpuyecKre HapOIHEIC
MECHU 4YacTO WCIOJB3YIOT 00pa3bl W CHUMBOJIBI IS
mepefadydl YyBCTB M HIACH. JTa OCOOEHHOCTH NeNaeT HX
MHOTO3HAYUTEILHBIMA W OTKPBITBIMU [Tl HHTEPIPETAIHN.

5. Tlepconanu3anus o0IIEUEITOBEYECKUX TEPEKMBAHHIA:
XoTs mupuyYecKuii POIBKIOp M BEIpaykacT JIMUHBIC YyBCTBA,
9TH 4YyBCTBA WM IIEPEKHMBAHMS YacTO SBIIAIOTCA oOmIedesno-
BEYECKHMH, YTO ITO3BOJIET CIYIIATEIISIM JISTKO OTOXKIECTB-
JATH ce0sI C TepOsSMHU TECEH.

B 10 xe BpemsI «HOBH3HA MECEHHO-THPHIECKOTO KaHPa
COTMPOBOXKJAJIaCh BOHUKHOBEHHUEM Y CTPYKTYpPhI M CTHIIS
HOBOTO KadecTBa. Jleno Kacaercst He TOJBKO BEACHHS pac-
CKa3a OT IIEPBOTO JIMIA (XOTS HEPEOKO M M3JIOKECHHE U B
TpEThEM JIMIIE), HO HaOJIoAaeTcsi MOpoil U 0TKa3 OT JAUHA-
MUKH CIO)KETa, TPOMCXOAUT €ro 3aMeIleHNe TICHXOIOoTHYe-
CKOW IMHAMUKOW BapbUPOBAHUS CaMOH Iepeadl YyBCTB —
IIPU IPSMOM U MHOCKA3aTeIbHOM BBIpAXKEHUN» [2:766].

U pycckuif, 1 KapakaJHIakCKuil JTUpHdecKuid (HOIBKIOP
SBIIsIETCST OOTaThIM 1 Ba)KHBIM MCTOYHHKOM MH(pOPMAIHU O
KyJnbType, MHPOBO33PEHHH M 3MOIMOHAJIHHOM MHpE
Hapo/a, OTPaXkas €ro XU3Hb, TPAJUIUH U CYITHOCTb.

Haponnast HeoOpsiioBasi IMpHYecKasi MO33UsI OTPakaeT
SMOLIMOHAIBHBIE  COCTOSIHHSA, MEpPeXMBAHUS  IPOCTHIX
moneil. TemaTnka pyccKMX M KapaKaJIaKCKUX HapOIHBIX
HEOOPSIIOBBIX JIMPUYECKUX MECEH HE CHIIBHO Pa3HHUTCS.
OTO0 TpaJUIMOHHBIE TEMBI:

TMOO0BE U CTPAcTh (pycckuil ¢onpkinop: Mol MUJIEHB-
kuii xopom. YepHOOpoB, nymia, npurox. OH ITHO00BB
KO MHE INpuHec; 3aiay, Miana, Bo Oecely, oi, BO BECeEIy.
Bo Becenoit cunut mMuaneii, oi, Mol MuIbli; Ha xoneHax
JIEp)KUT TyCJH, OH, 3BOHYaThle. [lo TycimsIM-TO CTpYHBI
BOJHT, OH, 30J0ThIE. Y MEHS, MJAI0N-MJIaJCHbKH, OW,
cepane pamo. Cepane pano, B3pagoBaloch, OW, B3pamo-
BaJoch [2]; kapakammakckuid (orbKIOp: PackpeiBarorcs
LBEThL. S| HE pBY X — MyCTh pacTyT. Muunas, korzna 0 He
ThI, 51 Ob1 He xun TyT; W30 Bcex u3 yerbipex Hu oxuu
JOKUTUT He TwioX. Ho u3 yeTwipex — Moit Mublii Cambiid
CTpOMHBIH, BUAUT Oor) [1];

ckopOb U Tope (pycckmit Qonpkiop: K 3T0#f coceHke
m4ens! BeIOTCS; OHU BbIOTCA, HE NMpuBbIOTCA. OHU THYTCH,
HEe MpUrHyTCs. Y MoJofma Kyapu BbioTcs; Ha momoane
nevanb-rope; Berpbl Mou, BeTpsl, Bel OyiiHble BeTpsl! He
MOJKETe JH, BETpBl, ropsl packadatu? ['ycim mowm, ryciu,
3BOHYATHIE Tyciin, He MoskeTe JTi BBI, TYCIIH, BIOBY B3Bece-
mutu? Y MeHs, y BIOBYIIKH, YETBIpE Kpy4duHbI, UeTsIpe
KPYYHMHBI, Jla TITOE TOpe; Kapakalmnakckuil Gpospkiop: Jom
BEJIMK, @ CYacThd HET, YUTO HU JIeHb, BCTAIO 4yTh CBeT. B
JoMe cobcTBeHHOM Oartpauka S ¢ werslpHaauaru jer; Ha
rope Habpan s cnaakux srox, Ho ymam — 3emuns BKycuia
aroz, OTaapuia TOpbKOIO MOJIBIHEI0, 11 KopMu oBIy s TOH
MOJIBIHBIO; )

BCTpeuH U paccraBaHus (pycckuit Gosbkiop: [levansua
Iylma KpacHa AEBHIA, IedanbHa. He MoXens ToI 37Ty TOpio
nocodouru. He mMoxews Tol Muia apyra 3a0biti; Thl MOM
CU3CHBKUI, MO OeneHbKUM ronyounk, Tel kK 4ueMy paHO ¢
TeIIa THe3Ja cieraems. Ha Koro Tel MeHs, rosyOymiKy,
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MOKUAaeh? Kapakanmakckuid ¢osbkiop: Thl — coNOBeH,
U, Kak Jo0as nruma, Thl 3Haemb cam, Ie HETh U e
THE3AUThCs; A g Bce xay TeOs, n Bpems amurcsi, Ho He
JETUIb Thl B MOH BECEHHUH cal. Sl 3Halo, yjneralwT B
MabHUN Kpail Bce mTumpl, kpoMme nTHIBl Kapabaii, He
OCTaBNsAl MeHs, He Yynerad, He mnokupmaii MeHsd, Mos
mobumas!)

Pycckass ©  Kapakajamakckas HapOJHbIE  JIHPHKH
NPE/ICTABISIIOT COOON yHUKANIbHBIE SIBJICHUS, KaXXI0€ U3
KOTOPBIX OTpa)kaeT KyJIbTypHBIE, HCTOPHUECKHE U Teorpa-
¢ugeckne OcoOCHHOCTH cBoero Hapoma. Hecmotps Ha
o0iue 4YepThl, HPHUCYIIUME HApOJHOW JHMPHKE B IIEJIOM,
TaKhe Kak BBIPR)KEHUE 3MOLMI, YyBCTB, IPEACTABICHUN O
MHpE Yepe3 IECHH, CTHXH M MEIOJUH, MEKAY PYCCKOH H
KapakaJNakCKOW HapOJHBIMH JIMPUKAMU  CYILECTBYIOT
OTJINYHMS, KOTOPBIE BRIPAKAIOTCS B CICAYIOIUX aCHEKTax.

Pycckast HapoHasl TMpUKa pa3BUBATIACH HA OOIIMPHBIX
TEPPUTOPUAX BOCTOUHOH EBpomsl M monyumna BIUSHHUE
pasIUYHBIX KyJIbTYp — OT CIABSHCKHX 10 YPaJbCKHX.
Kapakanmakckass HapoHasl JIMPHKA CIOKWIACH B YCIOBHAX
IlentpanpHOi A3uM, TJe Ha CTaHOBJIGHHE KYyJBTYPHI
MOBIMSUIM  KOYEBBIE TPAJWLIUK W B3aUMOACHCTBHE C
MEPCUJICKOM M TIOPKCKOM KyJbTYpHBIMU apeanamu. ITO
MOJKET BBIPAXKAThCSA B HCIOJIB30BAHUU HEKOTOPBIX reorpa-
¢ugeckux peanuii, Guops u payHsl. Tak B pycckoM (oib-
KJIOpe YacTO YIOMHHAIOTCSl TaKHe JIEKCEMBbI, KaK «IOJe»,
«Oepesa», «COCHa», «COKOM», B OTJIMYME OT KapaKalak-
CKOTO, B KOTOPOM 4Yamle WCIHOJB3YIOTCA  «CTEIbY,
«ITYCTBIHS», «BOPOOEH», «OpPEm», «KaMbII».

Crenu — He u3Mmepuip ux, llenn Ha pykax moux, Ha
Jiylie — TOCKa, TPeBora

[Tt B cTemm, NECOK B peEKe,
BJAJICKE. ..

Yok TBI, IOJIe MOE, ToJie ynucToe. Thl pa3aonbe MoE, Th
IINPOKOE. ..

Bo mone 6epesa crosua, Jleii-nu-nel, crosuia. Bo mone
KyZIpsBasi CTOSIA. ..

[lycte nruuel ynerar 3a cro mopeit, He ynerst open u
BopoOeit, I Tel co MHOM ocTaHbcs, moxkaneil, He mokuaait
MeHs, MOsI moouMast!...

Brimyckana cokona w3 mpaBoro pykasa; [lomeTtn ThI,
MOM COKOJI, BEICOKO U JIaJIeKO. ..

Crenyer OTMETHUTh TakKe€ YacTO€ HCIIOJIb30BAaHHE
pasIMuHBIX OOpameHnii THUIAa «MWIBIH», «MHIas» B
HeoOpsA0BOI NUpUKe 000MX HApPOJOB, HO B OTIWYHE OT
KapaKaJIMaKCKOH B PYCCKUX TECHSX MOYTH HE BCTpEYaeTCs
oOpaienne «BO3JIIOOJICHHBIIY, «BO3ITIO0JICHHAS,
«ITHOOUMBINY, «TFOOUMasT»:

He nanuta nBerka Takoro CONIpoOTHB APYXKKa MHIIOTO.
Moii MUTIEHBKUH XOPOLLL. ..

[lBenn B moJjie IBETHKH, Aa MOOJEKIH. JlroOuim meHs
MUWJICHBKUH, 12 TIOKHHYII. ..

Bedop-Beyop MUIIBIHA APYT y AEBYIIEK OBLI. ..

MoxeT 1M KakoW-HHOyOb pa3lydyHHK Pa3myduTs c
BO3JIIOOJICHHOH MeHs?...

CraHy s TaloM TEHHUCTBIM HaJ THUXUM npyznoM, Housro
— BO3MIOOJIEHHBIM, THEM — Tebe Oyry padom. ..

TpeBoxHO cepue ObeTcs, B Tpyab cTyuutcs, CTydnTes
— 3HAUUT MUIbIA MOM MPUIET. ..

Uro x, MUIIas, ST IYyBCTBYIO AaBHO: JIroOWTH, MeH:, Kak
Hpex/e, He CyMEellb. ..

OTnryaeTcs ¥ MCIOJIb30BaHUE IBETOBBIX 0003HAYEHUH.
B pycckoil nupuke LBeTa MCNOJB3YIOTCA 4alle, B YaCTHO-
CTH Takue Kak OeJIblid, YepHbIH, ajblif, KpacHbId. KpacHbIi
yrnoTpeOiisieTcs B 3HaU€HWH KPacHUBBIM (KpacHas JeBYILKa,
KpacHO€ COJTHBIIIKO), O€bIi — MOJIOIOH, 3I0POBBIH, JKUBOH
(tTeno Oenoe, Oenble, pyku, Oenas JeOeqb) HEBHHHBIN,
YEepHBI — KpaCUBBIN (UepHOOPOBBIH, YEpPHBIE KYIPH).

B kapakannakckoil HapOJHOU JIMPUKE LIBETA IOYTH HE
ucronb3ytores. Tak ke, Kak U B pycCKOW Oenblid 1BEeT —
OJIMLIETBOPEHHE MOJIOAOCTU U KPAaCOThbl, HO BOT UEPHBINA —
ropst u ctapoctu (Obuta Oema, crana depHa). [IpusHakamu

Mrna xiyoutTcs




O6oraTrcTBa B KapaKaJMaKCKOW JIMPHKE BBICTYHAIOT MIETIK,
Oapxar (IIemKoBOe IIaThe, B IIENK W Oapxar onmera). B
PYCCKOIi - 30JI0TO (30JI0TOM MEPCTEHB, 30JI0TOE KOJBIIO)

B pycckoil M KapakaJnakCKOW HapOIHBIX JHMPUKAX
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3aMETHO

KyIbTYpHI.
OTU pas3nuuus SBIAIOTCS PE3yNbTaTOM YHUKAJIBHOTO

IMyTH Pa3BUTHA KaXKAOTO HAPOAAa M €ro KymbTypel. U

pa3n4yarbCsa H3-3a  YHHKAJIBbHOCTH KaXK1oi

MOTYT BCTpEYaThCA pas3lUdYHbIE JKaHPOBBIE (OPMBL:  pyccKas, M KapaKaJlllakcKas HapOAHBIC JHPHKH 00IamaroT
MO0OBHBIE  TIECHM,  OOpSAOBBIE  TECHH, Ila4u,  TIIyOOKOH 3CTETHYECKOil LEHHOCTHIO M HECYT OOraTtcTBO
KonmbiOenpHBIe. VX conepikaHWe NPUMEPHO OJWHAKOBO, CBOMX TPaJWNWil, OTpPaXaloImMX OyX, 00pa3 >XWU3HH H
OIHAKO HX CJIOBECHOE BOIUIOIICHHWE, 00pa3sl OyZyT  MHPOBO33pPEHHE HApOJa.

Jlureparypa

1. Arronorus kapakanmnakckoit moa3un. Coctasurens M.FOcynos. Iloxa pen. C.CesepueBa — TamkeHT: Xyno)KeCTBeHHas JIUTepaTypa

um. 'adypa l'ymnsama, 1968.

2. Pycckoe yCTHOE HapOJHOE TBOPYECTBO: XpecToMarhs. Y4ueld.mocobue/ coct., BCT., cT. komMeHT. B.I1.Arukuna. — M.: «Bsicmias

mkoiay, 2006.

PE3IOME. Maxkonana pyc Ba KOpaKaJIIOK XaJlK HOPUTYal MIEbPUSTHHUHT Y3UTra X0OC KUXATIapH KYpUO YMKHUIa M, PyC Ba KOpaKai-
TIOK XaJIKJIap¥ KYIIHKIApUHUHT MaB3y Ba 00pa3iiapuaari yXImanuiik Ba Gapkiap aHUKIaHAIN.

PE3IOME. B crathe paccMaTpUBalOTCSI OCOOEHHOCTH PYCCKOM M KapaKaMakCKOH HApOIHOW HEOOpsAIOBOW MO33UH, BBIABISIOTCS
CXOJICTBA U Pa3/IM4usl B TEMATHKE U B 00pa3ax HapOAHBIX MIECEH PYCCKOI0 M KapaKalIIaKCKOTO HapOIOB.

SUMMARY. The article examines the features of Russian and Karakalpak folk non-ritual poetry, identifying similarities and differ-
ences in the themes and images of folk songs of the Russian and Karakalpak peoples.
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Kishilarning hayot, kun kechirish ehtiyoji gadimgi
davrlardanoq bilimni yaratgan edi. Chunki hayot ehtiyojini
gondirish uchun kishilar mehnat qilishga, biror ishni
bajarishga, intilishga majbur bo‘ladilar va biror narsani
ishlab chiqgaradilar. Moddiy ishlab chigarish esa, o‘z-
o‘zidan oddiy bilimni talab etadi. Demak, ilmni kishining
ehtiyoji keltirib chigaradi va ilm ehtiyoj uchun xizmat qi-
ladi. Davrlar mobaynida ishlab chigarish ehtiyoji ilm-
ma’rifatning ahamiyatini oshirdi.

Barcha turk, tatar va o‘zbek jadidlar dasturiga diniy
ta’limga putur yetkazmagan holda dunyoviy fanlarni
o‘rgatish masalasi kiritilgan edi. Ularning ham targ‘ibotini
asosiy omillaridan biri — ilm-ma’rifatga chorlash bo‘lgan.
Adabiyotshunos U.Qobilovning asarida shunday deb
keltirilgan: “...Islom dinini qabul etgan mamlakatlarning
ijodkorlari diniy-tasavvufiy mazmundagi asarlari uchun
ikki eskirmas va o‘lmas manbaga asoslanganlar. Ulardan
birinchisi Qur’oni karim, ikkinchisi Hadisi sharifdir”
[1:39]. Ustozning fikridan kelib chiqib shuni ta’kidlash
mumkinki, o‘sha davr she’riyatidagi ilm va ma’rifat
g‘oyalarining asosi islomiy manbalarga tayangan. Demak,
inson kamoloti uchun birinchi — ilm-ma’rifat, ikkinchi omil
— e’tigod edi. Bu masalalarni hal etib amalga oshirishda
muhim omil sifatida islomning modernizatsiyalashuvi, uni
gotib golgan aqidalardan tozalash, fan va ilg‘or texnologiya
yutuglarini egallab borish muammolari maydonga chigadi.
Ular millatni — ma’rifatga, haqni, o‘zligini, millatni
tanishga chorladi. O‘sha davrda millatni boshidan
kechirayotgan voqealarni to‘g‘ri anglash uchun jamiyatga
ko‘proq e’tiqodi to‘g‘ri yo‘nalgan shaxslar kerak edi. Ilm-
ma’rifat esa, ko‘r-ko‘rona e’tiqoddan asraydi. Ma’rifatga
magsad emas, vosita sifatida qarash zarur edi. Avloniy
yozadi:

IIm-u amalda jumlamizi bargaror qil,

Din-u shariat uzra bizi ustuvor qil (Avloniy, 106).

Ko‘nikma va sharqona aqida bo‘yicha ma’rifatli kishi
baxtli bo‘lishi lozim edi. Bu tushuncha o‘zgardi. Demak,
birgina ilm-ma’rifat baxt berolmaydi. U istiqlol yo‘lida
vosita bo‘lishi, nari borsa, unga yordam berishi mumkin
xolos. Asosiy gap boshga yerda. Uning 1913-yilda bosilib
chiqqan “Turkiy guliston yoxud axloq” asarida ham shunga
yaqin gap bor edi: “Bobolarimizning “bo‘lsa bo‘lar,
bo‘lmasa g‘ovlab ketar” zamonlari o‘tib, o‘rniga “bilgan
bilar, bilmagan yitar” zamoni keldi. Amerikalilar bir dona
bug‘doy ekib, yigirma qadoq bug‘doy olurlar. Yevrupolilar
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o‘zimizdan olgon besh tiyinlik paxtamizni keturub,
o‘zimizga yigirma besh tiyinga soturlar! Ammo biz
osiyolilar, xususan, turkistonlilar, dumba sotub, chandir
chaynaymiz. Qaymoq berub, sut oshiymiz, non o‘rniga
kesak tishlaymiz! So‘zning qisqasi, hozirgi zamonga
muvofiq kishi bo‘lmak uchun ilm va ma’rifat ila barobar
iqtisod, insof, tuganmas sa’y, bitmas g‘ayrat lozimdur...”
[2:20].

Abdulla Avloniy odamlarni xulg-atvoriga qarab ikki
guruhga — yaxshi va yomon xulgli kishilarga bo‘ladi.
Ta’lim-tarbiya bilan yaxshi xulq, ta’lim-tarbiyasiz yomon
xulq tarkib topishini ugtiradi:

Tug ‘ub tashlov-la bo ‘Imas bola, bo ‘lg ‘ay balo sizga,

Vujudi tarbiyat topsa, bo ‘lur ul rahnamo sizga.

Temirchining bolasi tarbiyat topsa, bo ‘lur olim,

Buzulsa xulqi, Lugmon o°g‘li bo'lsa, bo lg ‘usi zolim
(Avloniy, 6).

Avloniy ham 1912-yilda yozgan “O°‘z millatimdan
rajoyi ojizonam” she’rida xalqqa murojaat qilib, uni
“ko‘zingni och, g‘aflatda yotma” deb uyg‘onishga da’vat
giladi:

Qani avvalgi ilming, funundan e 'tiroz etding,

Jaholat yori bo ‘lding, oshinolardan aroz etding,

Bilib do ‘stingni dushman, dushmaningni sarfaroz etdi

Kirib g ‘aflatni xobiga o zingni inqiroz etding.

Ko ‘zingni och, yotma g ‘aflatdan o ‘son millat, o ‘son mil-
lat,

Topar san birla avloding, omon millat, omon millat (Av-
loniy, 109).

Avloniy nazarida millatning uyg‘onishi uchun fursat
yetdi, millatning o‘z-o‘zini anglashib jaholatdan xalos
bo‘lish bilan bog‘liqdir.

Xuddi shunday fikrlar Habibiy galamiga ham mansub:

Aziz yoshlar uchun yoshlik g ‘animat,

Bilimsizning bo ‘lur armoni maktab (Habibiby. Maktab,
20).
Is’hogxon Ibrat yozadi: “Madaniyatga yetmak uchun
nima darkor bo‘ladi? Ilm darkor bo‘ladi. Qaysi ilmdur? Ilmi
funundan fizikiy, kimyoviy, tibbiy, muhandisiy, tujjoriy va
yana hunar maktabi ham bularga darkor edi. Agarda shah-
rimizda shul maktablar bo‘lsa, shahrimizni madaniyatga
kirgan deb hisob qilur eduk” [3:96]. Ibrat ijodida xalgning
igtisodiy-madaniy hayotiga xizmat qiladigan ilm-fanni,
yangi texnikani kuylaydi. Uning “Tarixi chofxona”,

“Madaniyat haqida masnaviy”, “Turkiston ahlig‘a xitob”,




