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B 3110CE, HE OTPHULAIOT M HCTOPHUUECKUE NCTOYHUKH. B Takoif mMeHHO ¢opmMe MOBECTBYETCS B TaTapCKOH
B.JI.LEropoB u3 Bcex ropoqoB npexHeid [IpuBomkckoii — Bepcuu 3moca 00 3THUX TOJTHBIX JApamMaTH3Ma MOMEHTaX U3
Bynrapun, koTopble OCTalUCh HETPOHYTHIMH BO BpeMs o-  >ku3HU Enure.
xona Amupa Temypa 1395 rona, ykaselBaeT Julllb Ba — CoriacHO Kapakaimakckod Bepcuu 3moca, Catemup,
Capaiimuk Ha simke u ropon Capaif, mepByro cromuiy be- mobenms ToxTtampica W TOCTUTHYB CBOMX JKEJIAaHHH, OTIe-
soit Oppsl, U npexnnosuoraer, 4yro Amup Temyp He TpoHyn — jgeT oT 3030Toi Opasl Ty, NPOTHUBOIOJOXKHYIO CTOPOHY
3THX TOPOAOB, BUIUMO, OT TOTO, YTO K TOMy BpeMeHH yxe Emmna (Boxrm), mepemaer ee Bo BiageHus Exnre m Bo3-
Hactana 3uMma. OH, Mo Bcell BEPOATHOCTH, HE TPOHYJN 3TH  BpamaeTcs oOpaTHO B cBoio cTpaHy (Camapkann). B gacT-
ropoja JIHIIb U3 )KEeJTaHUs OCTAaThCs 10 KOHI[Aa BEPHBIM JaH-  HOCTH, 3TO COOTBETCTBYET U HCTOPUUECKOH AEHCTBUTEIH-
Homy uM Enure cnoBy — otmenuts Horaiickyro Opay ot Hocth. OTH fesHus CaTemupa criocoOCTBOBAH HE TOJBKO
TOXTaMBICOBBIX BIAJICHHA W IEpedaTb €€ CBOeMY IOA-  ToMmy, uToObl B 1386 romy Toxramsbic B3omen Ha Kumdak-
oreyHoMy coro3HuKy (Exnure — A.K.).A pa3 ucropus npu-  CKHMH NIPecToN, HO BMECTE C TEM 3TO OBbLIO €ro BKJIAZOM B
3HaeT, yTo AMup Temyp He TpoHyn Enmreesoit Opapl, To  TO, 4TOOHI mocie nopaxkerus Toxrtameica B 1391 rony Exu-
MOIBITKH MHBIX JINTEPOTYPOBEIOB M HCTOPHKOB PacCMOT-  TI'e BO3BpaTwWicsa B cTpaHy Enwn, cram npaBute Horaiickum
petb nepexon Exure ot ciayx061 AMupy Temypy k ynpas- — yiaycoM (MaHTHTIIAMH), a TAK)K€ 3TO BIOCIEJCTBHU OKO3a-
JICHUIO CBOCH COOCTBEHHOM CTPaHOW KaK «BEPOJOMCTBO»  JIO CBOE BIIHMSHHE Ha TO, YTOOBI ITOCTIE MOCIIEAHETO MOpaKe-
COBEpIICHHO HEYMeCTHBL. B 3ToM oTHomeHmm cam snoc  Hus Toxrambica B 1395 romax OONBIIMHCTBO 30JI0TOOP-
3HAYUTENBHO MOJIHEE U NpaBJUBEe, YeM HUCTOPUYECKUE MC-  JBIHCKHUX XaHOB, CYJITaHOB M SMUPOB, B TOM uucie u Enure

TOYHHUKH OTPAKAET 3Ty UCTOPUYIECKYIO NEHCTBUTENBHOCTB! BCTaJl y KOPMUJIA TOCYAPACTBA.

Moit Equin u Sluk, Takum 00pa3oM, 3TH HCTOpUUYECKUE (PAKTHI TOKA3bIBa-
Moii YUynman u Hoxpar, 10T, HACKOJIbKO OJIM3KH K UCTOPUYECKOH IEHCTBUTEIILHOCTH
Korpna ects MoOH Kpasi, KaK BBI, 00pa3bl TepOEB M OCHOBHBIEC CIOKETHBIE MOTHBBI U3 3I10Ca
PasmyuuBiero Bac co MHOH, «Egure». 310, B CBOIO 0OYepenb, JAET HaM HIMPOKYIO BO3-
Pasnmy4uBiiero MeHs ¢ Bamy, MO’KHOCTH CHEJIaTh BBIBOA O TOM, 4TO 3moc «Exure» sBis-
ITopaboTuBiIero Moii 6oraTslif Hapox, €TCs TEM LIEHHBIM JINTEPATYPHO-UCTPOMYECKIM HACIIEAHEM,
OOpex1Iero Ha roxo MO CBHITBIH Hapo, KOTOpO€ 3apOJWIIach Ha OCHOBE MPOHMCXOAMBIINX BO BTO-
UYro6bl yHHYTOXUTH ToXTaMbIca, poii nonosune XIV — Hauane XV BexoB B 3onoTtoit Opae u
UtoObI BHOBB BEpHYTh CBOIO CTpaHy ceoe, Horaiickoit Opae cOOBITHIA.

K Tebe aBuncs s, poAHas 3EMJIA.
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Turkiy adabiyotning buyuk yalovbardori, fusunkor gal-  taklif bor (ya’ni tanlash imkoni — tarj.), hayvon va malaklar
am sohibi Alisher Navoiyning ,,Xamsa“ dostonlarining  uchun bu — istisno edi... Ana shu tarzda doimiy jang bar-
mugaddima boblari dastlab olamlar yaratuvchisi, mo‘min-  hayot. ,,Aqli shahvatidan ustun kelgan kishi malaklardan
musulmonlarni mag‘firat etguvchi — Allohimizga hamd va  afzal, shahvati aglidan g‘olib chiqgan kimsa esa hayvondan
munojot bilan boshlanadi, undan so‘ng esa olamning yarati-  tubandir (hadis)“. [4:106] Hadisda aytilganidek, yuqorida
lishiga sababchi bo‘lgan zot — payg‘ambarimiz Muhammad  keltirilgan mutafakkirlarimiz malaklardan ustundirlar. Ular
(s.a.v.)ga madh, uning vasfi hamda Tangrining mo‘jizasi  jamiyatga, kelajak avlodga ulkan badiiy me’ros qoldira
bo‘lmish me’roj kechasi ta’rifi kabi boblar bayoni bilan  oldi. Shu ma’noda, doston-u devon tuzish an’anasi, ularn-
davom etadi. Doston boblarining aynan mana shu tartibda  ing tuzilishi tarkibi keyingi davr ijodkorlarining asarlarida
yozilishi Sharq adabiyotidagi o‘ziga xos badiiy an’ana bilan ~ ham yangi talginlarda, yangi joziba va ohang bilan davom
bog‘ligdir. Xususan, xamsanavislik tarixidan kelib chigib  etdi. Shular gatorida Alisher Navoiy ham ustoz adiblarning
yondashsak, oldingi salaflar: Nizomiy Ganjaviy, Xusrav  badiiy asar, uning mugaddima qismlari borasidagi talqin-
Dehlaviy, Abdurahmon Jomiylar ham o°‘z dostonlarini ush-  larini yuqori bosqgichga olib chiga oldi. Bunda ,,Xamsa*
bu tartibda yaratganlarining guvohi bo‘lamiz. Navoiy ham  tarkibidagi dostonlarning hamda ,,Lison-ut tayr* dostoni-
mana shu an’anani munosib davom ettira oldi. Jaloliddin  dagi me’rojnoma boblarining alohida o‘rni bor.

Rumiy hazratlari kitoblaridan jumla keltirib o‘tsak: ,,Yara- Shoir me’roj tuni ta’rifining badily talginiga
tiglar uch qismga bo‘linadi. Birinchisi: malaklar. Bular  bag‘ishlangan boblarda bu kechaning ulug® fazilatlari va
nuqul aqldirlar. Ibodat, qullik va zikr fitratlarida bor... Ma-  undagi vogelarni badiiy yoritish jarayonida islomiy garash-
laklar shular asosida yashaydilar. Ikkinchisi hayvonlar sinfi.  lar va hadislarga tayangan holda Allohning kalomi bo‘lmish
Bular nuqul shahvatdan iborat. Ularni yomonlikdan gayta-  Qur’oni Karim oyatlaridan ham misollar keltiradi, garashla-
ruvchi agllari ham yo‘q. Uchinchisi: aql va shahvatdan  rini faktlar bilan dalillab boradi.

tashkil topgan zavolli insondir. Ustiga-ustak, inson uchun
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Biz Navoiyning badiiyatga yo‘g‘rilgan, me’roj kechasi
yoritilgan boblarda payg‘ambarimiz (s.a.v.) tasvirlari, u
kishining me’rojnomalardagi o‘xshash va o‘zgacha
ta’riflarini qiyoslab o‘rganamiz. Bilamizki, me’roj ke-
chasida Muhammad (s.a.v.) Jabroil (a.s.) hamrohligida Bu-
roq oti yordamida samoga ko‘tarilib, Alloh huzurida bo‘lib
gaytganlar.

Navoiy ,,Sab’ai sayyor“ dostoni me’rojnomasida ham
payg‘ambar (s.a.v.)ning bu mo‘jizaviy kechadagi samoga
ko‘tarilish, sayyoralarni kechib o‘tish hamda Haq bilan
ko‘rishish holatini badiiy bo‘yoqlarda go‘zal tasvirlaydi.
Shoir me’rojnomaning kirish qgismida payg‘ambarga
,,dashtlarni kezuvchi musofir“ hamda ,,samoni kezuvchi
otliq“ deya ta’rif beradi: ,, Ul musofiri bavodiypaymo, balki
ul rokibi samo-votpaymo me ’roji kechasining ta rifikim, ...
[2:12] Ushbu ta’rifning berilishi payg‘ambarning Buroq
otiga minib samoga ko‘tarilishiga ishoradir. Me’roj tuniga
bag‘ishlangan ushbu IV bob voqealari tunning tasviri bilan
davom etar ekan, bu kechada payg‘ambarning manzili bar-
cha dostonlar xos bo‘lgan ,,Ummahoniyning uyida edi
degan an’anaviy ma’lumotni ham uchratamiz. Biz yuqorida
tadgiq etgan dostonlarda ham bu kabi ma’lumotni keltirib
o‘tgan edik:

Bo‘yla tun ul mahi muniri jahon,

Ummahoniy uyida erdi nihon.

Ma’nosi: ,,Ushbu tunda jahonning porloq oyi Um-
mahoniyning uyida erdi“. Baytda shoir payg‘ambarni ,,por-
loq oy* deya ta’riflaydi. Ushbu tasvirdan so‘ng payg‘ambar
huzuriga Jabroil (a.s) Hagning xabarini yetkazish uchun
yetib keladi. Navoiy bunda payg‘ambarni ,xoja“ deya
ta’riflaydi:

Chun alar yetti, xoja ochti ko‘z,

Yer o‘pib qosid, ayta boshladi so‘z,

Haqgning xabaridan voqif bo‘lgan payg‘ambar elchi
hamda samoviy Buroq oti yordamida yetti sayyorani hamda
sakkizinchi osmondagi burj yulduzlarini kechib o‘tadi. Shu
bilan birga Allohning yaratiglari sanalmish Kursiy, Arsh,
Lavh va Qalam, Lomakon va (yakka o°zi) Rafraf manzillar-
idan o‘tadi. Bunda payg‘ambarning o‘zligidan kechishi,
nafaqat o‘zligidan, balki barcha tomonlardan xoli bo‘lgan
holda Haq vasliga yetishi bayoni keltiriladi. Yuqorida tahlil
etilgan  me’rojnomalar singari, ushbu doston
me’rojnomasida ham payg‘ambarning Haqdan tilagani oz
ummatining gunohlarini afv etish bo‘ladi:

Istabon ummati gunohlarin,

Oq tilab nomai siyohlarin,

Bo‘lmay ul hojatiga sharmanda,

Karam aylab borini baxshanda.

Navoiy Allohning o‘z sevimli bandasi Muhammad
(s.a.v.)ning barcha tilaklarini ijobat etishini yoritar ekan,
bob xotimasida Haq karamidan bahramand bo‘lgan ba-
shariyat orasida o‘zining ham bo‘lishiga shubha
keltirmaydi:

Bo‘lsa jinsi bahsarg‘a buyla karam,

Shake mas andadur Navoiy ham.

Xamsa“ning beshinchi ganji bo‘lmish ,Saddi Is-
kandariy” dostonining IV bobini Navoiy payg‘ambarimiz
(s.a.v.) me’roji vasfiga bag‘ishlaydi va bob mavzusining
o‘zidayoq payg‘ambarni ,balandparvoz Humoy“ deya
ta’riflab, ushbu kechaning Alloh mo‘jizasi ekanligiga shub-
ha qoldirmaslik maqgsadida Qur’oni Karim oyatlaridan dalil
sifatida igtobos keltiradi: ,, U/ humoyi balandparvoz tay-
ronning sur’ati ta'rifidakim, me’roj shabistonida ko ‘z
nargisi bila ko‘ngli g‘unchasi ,,mozog‘al-basaru va mo
tag‘o” jo'yboridin shodobdurur va taqarrub ayvonida
mugavvas qoshlari ,,goba gavsayni av _adno“ e’tiboridin
bahrayob “.

Alloh kalomi sanalmish Qur’oni Karimning Najm sura-
sida Muhammadning (s.a.v) me’roj kechasida Haq bilan
ko‘rishgani aytiladi. Shoir bu kechaning ta’rifida Najm
surasining 17- hamda 9-oyatlaridan keltirib o‘tadi. Doston
me’rojnomasida voqealar baxtiyor qorong‘u kecha ta’rifi
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bilan davom etadi va payg‘ambar quyosh kabi xalgdan
yashiringanday, Ummahoniy hujrasida qo‘nim topgani ay-
tiladi:

Quyoshdek ulusdin nihoniy bo‘lub,

Yeri hujrai ummahoniy bo‘lub.

Ba’zi rivoyatlarda ham shunga o‘xshash ma’lumotlar
keltiriladi, ammo biz ushbu ma’lumotni ishonchli deb bil-
masligimiz kerak, bizdagi nasriy tabdillarning hech birida
ushbu baytning mazmuni keltirilmaydi, chunki Imom Bux-
oriyning sahih hadislaridan bu haqida ma’lumot keltirib
o‘tgan edik. Alisher Navoiy ham keyingi baytlarda bu
hagida shunday deydi:

Chu otlandi rokib, nechukkim daraxsh,

Burun surdi Baytul-haram uzra raxsh.

Yana po‘yada qo‘ydi Agsog‘a yuz,

Ne Aqsog‘a yuz, charxi a’log‘a yuz.

Demak, payg‘ambar dastlab Baytul-haram, so‘ng Buroq
oti-yu Jabroil alayhissalom hamrohligida Masjidul Agsoga
borib, samoga ko‘tariladilar. Navoiy ,,Hayrat-ul abror* dos-
toni me’rojnomasida ham bu kabi ma’lumotni badiiylikka
yo‘g‘rilgan holda ochib beradi. Buning asosi esa Qur’oni
Karim bo‘lib, Isro surasining 1-oyatida ravshanlanadi.
Shoir bunday ulug® voqeani tasvirlar ekan, albatta, Islom
dinining muborak kitobiga tayanib, badiiy saygal beradi,
nazmda yoritadi. Bob voqealari an’anaga muvofiq davom
etadi — payg‘ambar hamrohi va Buroq oti bilan birgalikda
yetti sayyora, o‘n ikki burj yulduzlari hamda Arsh, Kursiy,
Lavh va Qalam, Lomakon, (yakka o°zi) Rafraf manzilini
bosib o‘tadi. Navoiy Rafraf manzilida payg‘ambar holatini
quyidagicha tasvirlaydi:

»--. Borar ekan, unga na to‘rt asl (suv, havo, tuproq, o‘t)
hamrohlik gilar, na olti tomondan xabardor edi. Uning
ko‘nglidan hamma narsa ko‘tarilgan, butun qalbi oshiqlik
bilan band edi. Yo‘l-yo‘lakay ustki libosi va boshidagi
shuhrat tug‘ini yechdi. Uning butun wvujudini yo‘qlik
g‘ubori sog‘inchga aylantirib yuborgani natijasida borlig*-u
yo‘qlikdan ko‘ngli osoyishta edi®. [3:23]

Mana shunday o‘zgacha bir holatdan so‘ng payg‘ambar
Alloh visoliga yetadi. Navoiy bu tasvirning bayonida ham
aniq dalil sifatida Qur’oni Karim oyatlaridan iqtibos kelti-
radi:

Yorub vasl xurshididin ayn anga,

Muayyan bo‘lub gobi gavsayn anga.

Taallumg‘a yetmay ,.shadidul-quvo®,

Ko‘zi topti ,.,mo zog‘“, 0‘zi ,,mo tag‘o®,

Necha ikilik naqshi nobud o‘lub,

Bir-o‘q vahdati sirf mavjud o‘lub.

Shu o‘rinda ayrim birikmalarininig ma’nolarini sharhlab
ketsak. Qobi gavsayn — ,Jkki kamon miqdoriday joyda
bo‘ldi. Balki undan ham yaqinroq keldi®, deganidir (Najm
surasining 9-oyatida keladi). Shadidul-quvo — ,,Unga shid-
datli quvvat egasi o‘rgatdi®, deganidir (Najm surasining 5-
oyatida keladi). Mo zog‘al-basar-u va mo tag‘o — ,,Nigoh
burilmadi ham, haddidan oshmadi ham®“ degani (Najm
surasining 17-oyatida kelgan).

Ya’ni, payg‘ambarga vasl bulog‘i nasib etdi va eng oliy
maqomga ega bo‘ldi. U o‘rganishga yetmasdan, Allohning
0°‘zi unga o‘rgatdi. Payg‘ambarning nigohi faqat Allohda
bo‘lib, o‘zi ham haddidan oshmadi. Bunda ikkilik nobud
bo‘lib, fagat birgina tanholik jafosi hosil bo‘ldi.

»daddi  Iskandariy* dostoni me’rojnomasida
payg‘ambarning Haqqa o°z tilagini bildirishi bayoni
keltirilib, boshqa doston me’rojnomalaridan farqli ravishda
ummatining gunohlarini kechirishligini so‘rash bila n birga,
xalgning osoyishtaligini, tinchligini ham so‘raydi va barcha
tilaklari ijobat bo‘ladi:

Ko‘rub bahri g*ufronni chun mavjnok,

Tilab osiy ummat gunohini pok.

Bu magqsudini arz qilg‘on zamon,

Talab birla topmoq bo‘lub tav’ amon.

Shu tariqa, payg‘ambarning mana shunday ulug‘ hodi-
sadan so‘ng, shon-shuhratga to‘la holda ortga qaytishi tas-




virlanadi. Bunda Navoiy hamrohi va Burog oti yoniga gay-
tgan payg‘ambar (s.a.v)ni Ahmad ismi bilan ulug‘laydi. Bu
nom Muhammad (s.a.v)ning ismlaridan biridir:

Aning shavkatin beadad topib,

Necha Ahmad istab Ahad topib.

Bunda hamrohlari Ahmadni istaganlari bayon etiladi.
Navoiy bu ismni keltirishiga sabab, Muhammad (s.a.v)
payg‘ambarning eng ulug® ismlaridan biri bo‘lib, Allohga
juda ko‘p hamd aytuvchi ma’nosini bildiradi. Qur’oni Ka-
rimning Ashr surasida ham Alloh Ahmad ismini keltirib
o‘tadi.

Alisher Navoiy ,,Lisonut-tayr® dostonining IV bobini
me’roj kechasi ta’rifiga bag‘ishlaydi. Me’roj tuni ta’rifiga
bag‘ishlangan ushbu bob boshqa dostonlardan jiddiy
farglanadigan holda butun asar mazmuniga hamohang
ruhda quyidagicha nomlanadi: ,, Ul risolat qofi anqosining
balandparvozligi va mahbubi haqiqi vaslig ‘a yetib qush tili
bila takallum va hamrozlig i [4:15]. Bu yerda angqo —
arabcha, ,,0ti bor, 0‘zi yo‘q afsonaviy qush (go‘yo qushlarn-
ing podshohi bo‘lib, Ko‘hi Qof tog‘ida yashar emish), qof —
butun yer yuzini o‘rab olgan, deb xayol gilingan afsonaviy
tog‘ nomi (afsonaviy anqo qushi ham shu tog‘da deyiladi)ni
bildiradi. [6] Doston, avvalo, Hudhud boshchiligidagi o‘ttiz
qushning adolatli Semurg‘ni izlab yetti vodiyni kezishlari
yoritilgan majoziy xarakterdagi asardir. Shoir shunga ishora
qilib, rasulullohni ,payg‘ambarlar qofi anqosi®, deya
ta’riflaydi. Anqo afsonaviy qush sanalib, barcha qushlarn-
ing podshohi va manzili Ko‘hi Qof tog‘ida ekanligi haqida
rivoyatlar bor. Bundan kelib chigadiki, Navoiy Muhammad
(s.a.v)ni barcha payg‘ambarlarning boshi, ulug‘i demoqchi
go‘yo. Haqiqatdan ham, Muhammad (s.a.v)ning me’rojga
ko‘tarilishidan oldin barcha payg‘ambarlarga boshchilik,
imomlik qilib Masjidul Agsoda namoz o‘qishi haqida ,,Tar-
ixi Muhammadiy“ asarida Alixonto‘ra Sog‘uniy ,,Sahih
Buxoriy“ga tayangan holda ma’lumotlar keltiriladi: ,,Jabroil
alayhissalom Payg‘ambarimizni shu Buroqqa mindirdi.
Oldinlarida o‘zi yo‘l boshlab yurib, xiyol o‘tmay Masjidul
Agsoga yetdilar. Ul joyda Ibrohim, Muso, Iso alayhissalom
boshliq barcha Payg‘ambarlar kutmoqda edilar. Buroqdin
tushib, o‘tgan Payg‘ambarlar bog‘lamish halqaga ani
bog‘ladilar. So‘ngra Rasululloh Masjidul Agsoga kirib
qarasalar, barcha Payg‘ambarlar hozir ekanlar. Alarning
talablaricha Payg‘ambarimiz imom bo‘lib, ikki rakat namoz
o‘qidilar* [1:50].

Barcha me’rojnomalar kabi bunda ham payg‘ambar
Alloh xabarini yetkazuvchi Jabroil (a.s.) kelishidan oldin
Ummahoniy hujrasida ekanligi hagida bayt keltiriladi:

Ummahoni hujrasida erdi xush,

Dahri dun ashg‘olidin osudavash,

Kim yetishti olig‘a ruhul amin,

Arz etib payg‘omi rabbil olamin.

Buroq oti hamda hamrohi bilan birgalikda yetti sayyora
va burj yulduzlari, Arsh, Lavh va Qalam, Lomakon may-
donlarida javlon gilgani, keyingi Rafraf maydonida yakka
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holda o‘zligidan kechib ilgarilagani va yetmish ming qavat
hijob ko‘tarilib Allohning visoliga erishgani bayon etiladi.
Alloh bilan vahdat ko‘rishish bayonida shoir Qur’oni Ka-
rimdan igtibos keltiradi:

Lima’ulloh ostonin yotonib,

Qoba gavsayn ittihodin qozg‘onib.

Lo bila mo’ne ham o‘zdin solibon

Bu soling‘och ne golur ul qolibon.

Yorutub aynini mozog‘albasar,

Raf’ o‘lub andeshai fayyulnazar.

Bunda payg‘ambar Haqdan ummatining gunohlarini
istash bilan birga, xalgning xarob ahvolga tushub qol-
masligini ham tilaydi. Va barcha tilaklari ijobat bo‘lgan
holda ortga gqaytadi:

Osi ummat gunohin istabon,

Borcha ahvoli tabohin istabon.

Navoiy payg‘ambarning borishini ,kamyob dur“ga
qiyos etsa, Haq oldidan qaytishini ,,Chuqur daryo“ga
giyoslaydi.

Merojnomalar tadgigi jarayonida biz Muhammad
payg‘ambar obrazining turli sifatlar va nomlar bilan
keltirilganining guvohi bo‘lamiz. Buni quyidagi jadval mi-
solida ham ko ‘rishimiz mumkin:

Navoiy doston-
lari

Muhammad (s.a.v.) ta’riflari

«Sarv daraxti», «shavqli sirlarning
xazinasi», «g‘uncha» — «toza gulistony,
«Zarray — «porloq quyoshy,
«payg‘ambary, «ochiq yuzli»
«Shahsuvory, «Allohning oshig‘i»,
«olamni yurituvchi chirogy», «Arsh
tojining duri», «ma’nolar xazinasi»,
«tojga loyiq dury» — «mavjlangan dengizy,
«g‘unchay — «gulshan»
«Samoviy musofiry, «baxtiyor iltijo qilu-

«Hayrat ul-abror»
dostonida

«Farhod va
Shirin» dostonida

«Layli va vchiy», «osmondagi quyoshi», «osmondagi
Majnuny oy», «sirdoshy» , «0y» -«porlog quyoshy,
dostonida «dury - «durlar to‘la ummony, «bir dasta

atirguly» -«chamanzor bahor fasli»
«dashtlarni kezuvchi musofir» - «samoni

«Sab’ai sayyor»

dostonida kezuvchi otligy», «porlog oy», «Xoja»
«Saddi «balandparvoz Humoy», «lldamgadam
Iskandariy» d
. sayyohy, «suvoriy», Ahmad
dostonida

«Martabasi falakka yetadigan shohy,
«Allohga joni bilan yaqgin zot», «kamyob
dury, «Chuqur daryo»

Xulosa qilib  aytganda, Alisher Navoiy 0z
me’rojnomalarida payg‘ambarimiz  Muhammad (s.a.v)
siyratlarini, holatlarini nihoyatda go‘zal, nozik tuyg‘ularda
badiiy-falsafiy jihatdan yoritib beradi. Har bir jumlani tahlil
etishda ko‘plab manbalardan foydalanish, ularni giyoslash,
tasavvufga yondashish o‘rinli sanaladi.

«Lison ut-tayr»
dostonida
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REZYUME

Mazkur maqolada Alisher Navoiyning ,,Sab’ai sayyor*, ,,Saddi Iskandariy*, ,,Lison ut-tayr* dostonlaridagi Sharq xalqlari adabiyotida
mavjud bo‘lgan me’roj kechasi ta’rifiga bag‘ishlangan an’anaviy motiv va undagi Muhammad payg‘ambar obrazining o‘ziga xosligi

masalasi tahlil gilingan.

PE3IOME

B maHHO#M CTaThe aHATM3UPYETCS TPAAUIMOHHBIA MOTHUB, ITOCBAIICHHBIA OMMCAHUIO HOYM MepajpKa, CYHIeCTBYIOUIEH B IUTepaType
BocTo4HBIX Hapo#OB, 1 0COOEHHOCTH 00pa3a nmpopoka MyxamMmena B gactanax Anumepa Hasou «Cabau caépy», «Canau Vckannapuii»

u «JIucon yr-Tampya.

SUMMARY

This article deals with the traditional motive of Ali-Shir Nava’i epic poems “Seven Travelers”, “Alexander's Wall”, “Lison ut-Tayr”
in the literature of the peoples of the East and the Prophet Muhammad. the question of the specificity of the image is analyzed.
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KAPAKAJIIIAK 2IIOCJIAPBIHBIH, CBIPT EJI AJIBIMJIAPBI TOPEIIMHEH
YUPEHMWJINYUHUH )KAHA BACKBIIIJIAPBI
I''K.Anjnam0epreHoBa — epkuH U3IeHUYULY, CINANCEDP OKbIMbIYULLL
OorcUHUA3 ambinoaesbl Hoxuc maomnexemaux nedazoeukanslx UHCHMUmymol

TasiHy cy3/1ap: 4eT e OIMMIAPH, YPraHUIIHUHT Ba TAJKUKOTHUHT acOCUM MIMUI acHEeKTIapu: JOCTOHIAP I'€HE3UCH, >KaHpUi
XYCYCHATIApH, IIO3THKA, CIOXKET MOTHBIIAPU Ba KaTJIaMJIapy, KaXapMOH 00pa3 MBa TapuUXUH XaKUKAT, MAUIHHA XyCyCUATIIap.

KiaoueBble ciioBa: 3apy6e>KHI:.1e YYCHBIC, OCHOBHBIC HAYYHBLIC ACIICKTBI U3YUYCHHUA U HCCICNOBAaHUSA: I'€HE3UC 3I10Ca, KaHPOBBIC
OCOGeHHOCTI/I, II0O3THKA, CHOXKCTHBIC MOTHBBI WU IIJIACTHI, FCpOI/I‘ieCKI/Iﬁ 06pa3 U UCTOpUYECKasd HeﬁCTBHTeHLHOCTB, HallMOHAJIbHBIC

0COOCHHOCTH.

Key words: foreign scholars, main scientific aspects of study and research: genesis of epics, genre features, poetics, plot motives

and layers, heroic image and historical reality, national features.

XanblK aybI3eKH [OpPETIEICpUMU3INH YCBIHAAW  Xap
ToperieMe PaH-OOpEHIINTH, ©3WHE TOHJIUTH, TOKUpHUIOere
Oait €KEHJINTH, MUJITHH KaxapMaHJIapbIMbI3IbIH
KaliTanaHOac Kelx0eTH XoM XapaKTepH, aTKapbIyIIbUIapAbIH
OuiTOKMpap KSOMIETH CBHIPT €N ajJbIMJIapbIHBIH MUTHOAPBIH
TapThnacTaH KaaMaiiael. Mbical peTHHIE KeIUlereH MIeT
€I WINMIA3JIap XaJlKbIMBI3 TAPUHUXBI, MOACHUAT XM
(OJBKIIOPBIH YHPEHUY XM HM3epTiiey THICTHH OWIINPEIH.
Osepbaibkaniel - aneiM  Huzamum  MomenoB (xo3upru
(bamMunusace Tarucoit) Kapakalmak epTEKIepUH
azepbaibkan TunuHe aynapasl. byn mwuiiner «Kapakanmak
HarpULIapb» aramMachlHAa 2 TOM TYpPUHOE OachLIbII
mbIKTEL. OJ ©3 M3epTVICHUYUHHMH >YyMarbl ChIIATHIHIA
2007-xbupl «Kapakanmakckass — juTeparypa» — aTiibl
MuiiHeTHH kopusulansl. Kuranta KapakajamakiapIbIH
epTeeT! TapHHXBl XoM OYTMHTH TYPMBIC-TUPHUIIMIINTH,
Kagka3, EBpona Xxanblkjaapsl MEHEH OaislaHbIChl XaKKbIH/a
KbI3BIKJIBl JOPEKIIED KEITUPWIreH. Xa3Upru YakbITTa
o3epOaibkanmel Tarel Oup aneiM LlloOHem MomemoBa
Kapakainaxk (oJbKIOPBIHBIH HM3EPTICHUYH OaraapblHIa
JIOKTOPJIBIK JHCCepTaIMsl YCTUHAE KYMBIC HCIEMEKTe.
Kapakannak eprexnepuH EBpomna XanbIKaapbsl THIUIEPHHE
aynapbly OOMBIHIIIA HOpPBETHIBI HikMIa3 Pyap Jlptoekien
e u3ieHuyiep anbin OapmakTta. CoHJail-ak, KeplIecuMu3

Kyyarbaii OTereHOBTHIH ayHapBIYBIHIAFEl KapaKallak
eprekinepun  KaHama MoOMJIEKeTHHIE  WHIVINC THIIMHJE
0achUIBINT  INBIKTBI  XOM  JOYHbS  OKY3MHIETH  epTeK

n3epTiieymmiepuHe Oacra pekjIaManapbl apKajibl MM
eTHIIIN.

I'epmannsine aneiM Kapin Paiixi xen xeumiapaas 6epin
KapakalllaK IoCTaHJIApbIH M3EpTIIEY XOM ayJaapbely MEHEH
UIYFbUDTAHOAKTA. AJBIM MHATHIIMKIN UCKE Kapakalak >kac
(OJBKIIOPIIBI AJIBIMIIAPBIH TAPTHIM, JSCIEN OUPHEINe KbUI
YCBI XKepJie oupre uciectd, cOHpIHaH BOHH KanacklHIa Ja
OOJIBIN, TEKCTACPAN TPAHCKPHUIILUAIAY, TYPBIC ayaapbry
MOCEJIeCHH/IE  JKaKblHHaH  JkopAeM  Oepau.  YcCHI
JKYMBICIApABIH HOTHUILKECH chlnaThiHaa «Eaure» mocraHsl
OuHIIHAUS  MOMIEKETHMHHUH  IMaWTaxThl  XEIbCHHKHU
KajmacbiHna uHraHC TuiuHAe 2007-KbUIBI  GachUIBIN
WHIKTEL.  «KoOMan» A9CTaHBIHBIH Jla ayAapMachl UCICHUIT
WBIFBUIABL. bynapnan TeicKapsl, ansiM «lllopusp» gocTaHbl
xoM ne «l'epyFibl» IOCTaHBIHBIH KapaKallaK BEepCHSCHI
OoibIHIIA J1a M3epTiey >KYMBICHIH jka30akra XoM Oyl
Macenene koHdepeHnusutapaa OasHat ucienu. K.Paiixm
Kapakaamak (ONBKIOPH  YATWJIEPHH ayaapely HCHHE
Hekuncim xac ¢onbriiopmsl  ansiM  Amupnad  Ceiiun
Encyiiep ympl, mbeiMOainel Onbpmupa 3UATANHOBA XOM
Kanneikemmn 3puiiiixa TuneyoBamap ma KaTHACTHL XM
OynapAblH WIIWHJE COHFBI €KH JKepiiecuMu3 [ epmanusiia
JTIOKTOPJIBIK AUCCEPTAIMIapBIH JKaKJIal KauTTHI.

Kapakannak XaJblK aybI3eKu OOPETIEIEPUH ayaaphly
XM Hu3epTiey KyMmblciaapbl Typkus MoMIIEKETHHUH Oup
HeIlle MUHHACTPIIMKIIEPH, WIIMMHN Opaiyiapsl MEHEH KOKaphI
OKBIY oOpaiimapbIiHaa >xo0aibl TypJe aibll OapblIMaKTa.
OmnapablH  KatapblHa TypKuUsS MOIEHHMST XOM TYypHU3M
MUHUCTpJUTY, Typkuil IyHbs  MOIEHUATHI, XalblK
MOACHUATH M3epTieyiep ayxamel, AHkapa, Fa3sl, Oupar,
Ore, Mumap Cunan conusrt, Cakapusi, Myfna, [lambikkana
YHUBEPCHTETICpH XoM 0Oacka Ja WIMMUH-MOJCHUN
Mekemenep Oap. YCHIHBIH HIIWHAEC TEHW3MHM KajlachlHIa
xainackan IlambIkKama yHHBEPCUTETH H3epTJeYUIMIepU
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TOpENMMHEH Kapakaimnak (OJIBKIOPH YIATHICPH OoibIHIIA
JKUTUPMara >KaKbIH WIMMHUH JKyMbIcap HCIeHIU. byn
WIMMIIa3iapaas Wcmaiibin lNexue-kapakanmax
xKymOakmapel  Ammeryn  Wmes xom  bexumite Kadga
Kapakannak Haxkpuuiapel, Cesruii bamkbl Kapakaunak
aHp3yapel  XoM aHeknomiapel, Ceben J[lonel «Mycyn
3puteniixa», Oxan Axkas «Koxanmay, Ocman Artamait «Ep
3uityapy», Onuil Yetnn «loynersapoex», Ummumnait Jloprst
xoM Oypen Oznamapnap «KeipblK Kbi3» [lloOHeM leHmes
«Kaiimaiteim  xoM  Kyp0OanOek», YMpoH Opaemup XoMm
Slmap I'asren «Epaurey», bokuiie Kapayes «Anmamsicy,
Anme Caypan «Kobnan», @oituza Typryr  «Mycym-
Axmery, Yetun SnubiH «Macnarmay, Apanat, UbIpThIKEL
«Xypiuxa-Xompe», CynHa Axap «MyHIBIK-3apIIbIK»
JOCTAaHJIAPBIHBIH ~ BapuaHTiapbl OoWbIHIIA aymapmaiap
uciey MeHeH Owpre, Oyn mepermernep OONBIHIIA HIMMHN
JKYMBICIIAPBIH JKaKJIaabl. AJl, Kapakainak (oJbKIOPbIHBIH
KBIMHAIBIYBI KOPHUSIAHBIYBl XOM HU3EpPTICHUYN OOMBIHINIA
u3nenuy okyprusreH Ilunap [denmes «Kapakanmak
oIcaHamapbl» TeMachblHAA JOKTOPJIBIK JUCCEPTALUSICHIH
Kaknan IMBIKTEL.  OHBIH WIMMHMH OSKyMBICBIHIA — TeK
orcaHamap emec, Muduiep, pudiuep, aHb3IAp, aybI3eKH
TYPPHUHJIEp XM Oacka Jia )kaHpiap KaMThUIFaH XoM TypKust
TYpKIeCHHe aynapbiirad. Kapakanmak ofeOMsATBHIH XoM
(ONBKIOPBIH HOCHATIAYIBIH OachlHIA XoM  H3epTiIey
JKyMBbICJIapbIHa 0acIIBLIBIK eruynae Updan
Haceiparnunornsl, XKoiixyn Vitrelp, Smap Kanadar,
Oukper TypkmeH, Axmer Tamarbil ChISIKIbBl JyHbsFa
OenrunM ajpIMIIap MHUIAMBUIBIK IMEHEH XBI3MET eTTH. byn
WINMIA3NapIelH ©3JIepH 1 YaKThIHAA Kapakalmak THIN
XM O/IeOMATHIH, YPHUII-9JCTIEPUH YIUT-HOCHATIIAY MEHEH
HIYFBULIAHBIN, — Kapakainak  (UIIoNOrHschl  OOMbIHIIA
JOKTOPJIBIK  JAWCCepTalMATapblH >KakiaraH. MaceleH,
W.Hacparnunornel  bepnak mbirapmanapei, K. YHFbp
«Kpipk  kbI3»  goctambiH, S.Kamadar  kapakammak
BIPBIMIIAPBIH  aynapraH Oosca, @.TypkMeH Kapakaimak
JIOCTaHTAHBIYIIBUIAPEl XAKKBIHIA MUHHETJIEp Ka3bl XoM
SHIMKJIOTICAMSIIBIK MaFjIyMaTiap VIIBIH KapaKalmakiap
Tyypansl Matepuaiap Taspiansl. COHBI 1a €CIEeTHYHUMH3
Ja3bIM, COHFBI Yakbisiapia TypKus MOMIIEKETHH/E OKBII
XOM MJIMMMH JKyMBICTIap aJIbIl OaphIll aThIpFaH Kapakalmak
Kacaapsl it} MUJITHH MOICHUSATHIMBI3]IBI,
(OJBKIOPBIMBI3ABl  JYHBST  XaJbIKIApblHA  JKaKbIHHAH
TaHBITBIYFa 63 YJIeCIepHH KOCIaKTa.

Kapakanmak QOJBKIOPE XOM MOACHUSTHIH YTHUT-
HocusTIayaa DpaHLUSHbBIH JKC-TIPE3UIAEHTH Kak
IlupakteiH ma opHbl rupeynu. OX IyHBSAA AJIJBIHFBI
KaTtapa TYpBIYIIbI, ©3M IIeJIKEMJIECTUPICH BHPTyalb
My3€eiHHe XaJIKbIMBI3JbIH YPI-OAETICPUH, aybI3eKH KOPKEM
JlepeTIenepuH CoVyeNeHAUpUY I ayauo XM
BHAMOMATEPHAIIIAPIBI JKAMIACTBIPABL. Y CBI )KYMBICIIAPIBIH
Jayambl ceIaThbIHAA KaHanans! unumnas dpenepuk Jleotap
Kapakaimak  (OIBKIOPEI MatepuaulapeiH  Kanana,
O®panuus, Hopserus MoMmieKkeTIEpUHAE KWTall, JUCK
TYPHH/AE IUBIFApAbl XM AYHBSHBIH €H  aObIpaiiibl
KypHAJIJIApbIHJAa 63 WIMMUNA MaKallaJapblH Kopusiiayra
muscap Oomapl.  Kapakanmak (QoibKIOpH  ambIMIIaphl
@.Jleotap MeHeH Oupre uciiecuy IoyuUpuHIE TeK Apai
001bI XaJIBIKITAPBIHEIH FaHa (DOIBKIIOP YITHIEPHH EMEC, all,
Bbyxapa, Typkctan KapakaJlnakjiapblHBIH Ja aybI3eKH
JOpeTHeNepuH, CaIT  TYPAEPUH  COYICNEHAUPUYIIN




JIOPEKIICPAN >Ka3blll ayfbl XoM onapabl OpaiiablK A3HSHBI
m3epmiey OoibiHma @panmy3 wWHCTUTYTHI (IFEAR),
@OpaHIMSIHBIH MOMJICKETUMHU3JECTH euuxaHacel, [laprk
MomeHuil opaifpl, KaHamaHplH AnbOepTa yHHBEPCHUTETH,
IOHECKO menkeMuHIH YoKWIXaHaJapblHA XoM Oacka na
yChI Oarmapaarsl MoKemesepre Komkas0a XaiblHaa, ayIio-
BU/ICO MaTepHauiap TYPHUH/E TarChIPIBL.

Vueryma, ©. MoTpaslH Oyn Wciepu Kapa 3IociapblHa
OailylaHbICTBl MYy3bIKa (DONBKIIOPBIH JKAaKbIH CHIPT eJuiepre
TaHBICTBIPBIYABI YIKEH TAOBICIBI KOIEMIIEPACH OONIbI.

Byn OGarmapma 2003-xputel  Hekmcre OTKepuireH
«Typxuii THIIEC XaJbIKIap (OIBKIOPBIH/A XaJIBIK KOPKEM
SOHEPU» aTaMacblHOa OTKCPWITCH  XaJbIKapaJbIK
KoH(epeHIMA  Ja afppIKIIa  XBI3MET  aTKapFraH
(daxTopnapaaH  OONFAaHJIBIFBIH  aTall ©TUY  OPBIHJIBL.
Alippikmia ['epMmaHusiipl  anbiM, bDOHH  yHUBEPCUTETH
npodeccopsr Kapn PaiixnmerH «Enure» xom Oacka na
Kapakainak XaJblK JacTaHJIApbIHBIH  ©3TeUIeIHKICPH
XaKKbIHIAa jKacaraH OasHAThl WINMHH >KOMHHETIIMINKTE
YJIKEH KbI3BIFBIYIIBUIBIKIAD OSTTHI.

Kapa PaiixnnpiH Kapakaanak 3MOCTIapbIH CHIPT eJuiepre
TaHBICTHIPBIY Aa OyHHaH Ja 0acka XbBI3METJIEPH KOI XoM
OpHBI THPEYIH, o110eTTe, Oy Mocese 63 aJIAbIHA CO3 ETHUY N
TaJan eTeIH.

Vneryma, Oyn WINMHNA —TEOPISUTBIK KOH(epeHIHsaa
XKacanraH OasHaTIap, MCHCH IIBIFBII CeMiICyae opTara
TacJaHFaH THKUPJEP CHIPT €1 albIMIIApbIHA Kapakasak
JIOCTaHBIHBIH, XbIPAyIIBIIBIK OHEPHHUH CaFalapbl Ky
epTe Aoyupiepre Oapbll yHuIacaTyFhIHIBL, OHBIH POHOOpEH
TYpP XOM Ma3MyHJapFa Hile eKEHJIUKIepH MEHEH Oupre,
Kapakailak XaJKbIHBIH oWHEMHEH 3CTETHUKAIIBIK TaJFaMbl
KOKapbl A9peXele payaxJaHFaH MOICHUATIBI, OMINMIH
XaJbIK EKCHJIUTHHE JXKoHE OMp MopreOe YJIKeH HCEeHHMIIED
namja eTTH.

Ilim ham jdamiyet. Xe2.2022

H3epTICYIINIEp A€ KapaKaJlMaK XaJKbIHBIH MOICHHUSATHI XM
(OTBKIOPEI MEHEH KBI3BIKCHIHA Oaciaibl. YCbl MakceTTe
Benrpuss ~ MoAeHMAT ~ MUHMCTPIMIUMHHMH  YOKHIUIEPH,
WINMIIA3JIap YJIKEMH3Te KEJIHII, Kapakaimakx
aTKApbBIYIIBIIAPBIHBIH ©HEPJIEPH MEHEH TAaHBICTHI XM
MWUIMH  (ONBKIOPBIMBI3IAFBl  COHFBI  JKaHAIBIKJIAP/IbI
myTkun EBpomara taneicTRIpABL. 2012-%bUTEI MoausipcTan
MOMJIEKETUHAE OTKEH TypaH KypaiTailblHa Kapakailak
JIeTIeTalMsChIH J]a IIaKbIpAbl XoM OW3WH  (OJIBKIOPIIBIK
MaTeprayUIapeIM3IBl Oarmapiamara eHrm3gu. Con kepne
kac TamaHT wifenepn Camamar ASTOB  «AJaMBIC
«Enure» nocrannmapsiH XKblpiaraH Ooiica, 3oMuiipa OnieBa
«KpIpBIK KbI3» mMocTaHBIHAH ['ynmaiibiM 0OpasblH caxHana
KOPCETTH. En ©OacnbIChl, XalKbIMBI3IbIH ©3JIUTH,
MOJICHHATHI XoM 0Oail (hOJBKIOPHl MEHEH KBI3BIFBIYIIbLIAP
KapakaJmak TWIHH YHPEeHUYTe alphIKIa HHTa OWIIIAAPHIL,
xopaem Oepuynep copanasl. Con tuiikapaa Monusipcranra
Kapakainak THIMHICTH  CaDakKJbIK, oIeOusIT  XoM
0achUTBIMIApABl  KCTKM3UI ~ OEpWiiAM  XoM  albIpBIM
MaTepHaJUTapbIH 3JEKTPOH BapHAHJIAPBIH  yCHIHBUIIBI.
Hotwmibxkene Oup Herie >KbUIAaH Oepiu BeHrpHSHBIH €H
6enrmnu Cerell yHUBEPCUTETHH/IE KapaKaJINaK THIH KypChI
OKBITBUIMAKTa. YCbl WJIUMUI Jopraiiiarbl H3JICHUYLIMIIED
JI¢ ICH MEHEH IIyFhULIaHOaKTa.

CoHBl [1a aWTHAKWIBIMBI3, TEK YCBl KOPCETHITECH
OpBIHJIAp/la FaHAa €MeC, COHFbl YaKbITIapia KOPEsUIbI,
ANOHUAJIBI, HUPAKJIbI, KUIIPJIW, MBCHHUAJIBL 143eane}71HI/Inep
Je Kapakaimnak (hOJBKIOPHIH H3EpTIEY, XalbIK TapHHXbIH
YHpeHUYTe KeH Keyui ayaapMaKra.

Kyymaknan ailTkaHma, CbIPT €1 aJbIMJIapbIHBIH
Kapakannak (ONBKIOPbIHA COHBIH HIIUHJE SIOCIapblHa
00JIFaH MHTEHCHUB PIYUINTETH Oy KbI3BIFBIYIIBUIBIKIAPH 63
re3eruHe Kapakalllak XaJKbIHbIH Oail KonupusTiapra uiie
SKCHJIMTMHUH, COHBIH AYHbBSAAA TOH aJbIHFAHJIBIFBIHBIH XOM

VYol opbiHIa koHEe Oup aiita KeTeTyFblH (DaKT KEHMHIM  TapUIIXbIHBIH MBIHMBIH JKBULTBIKJIAPFa
OH XbUI JayaMblHJA TYPKUM JAYyHbs XaJbIKJIapblHA ©3  YLUIACATYFBIHJIBIFBIHBIH, MWUIEP PYYXbIHBIH  MOHIHU
MOMJIEKETUH «MoIusipcTaH» araMachl MCHEH TAHBICTBIPBIN  JKACAWTYFBIHIIBIFBIHBIH,  YIBIFJIAHA  OEPETYFbIHIIBIFBIHBIH
KUSTBIPFAaH ~ Ma)KapCTaHJIbI siMaca  BEHIPHUSUII  HBIIIAHBI.
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PE3IOME

Maxkonana «KoGian» T0CTOHH MHCOJHAA KOPAKAIIOK STOCIAPUHUHT YeT 3J1 OJIMMIIAPYA TOMOHH/IAH YpraHWIraH acocHil WIIMHIA ac-
MEKTIapU KEHT Tax i KuwinHaad. [IyHHHTIEK, yui0y CONMMINTHPMA-THITONOIHK TAJKHKOTIAPHUHT KOPKAIIIOK SIOCIAPHHUHT YeT 3JI-
Japaa YpraHuvil TApUXUaa TYTraH YPHHA UIIOHWIH WIMHA-Ha3apuii ¢akTiap acocuaa Oenrmiab Oepunaim.

PE3IOME

B craTtbe mpoBoIUTCS MOAPOOHBIH aHAIM3 OCHOBHBIX HAYYHBIX ACIEKTOB KapaKaJTaKCKOTO 3I10ca, U3y4aeMBIX 3apyOeKHBIMH yde-
HBIMH Ha mpuMepe smoca «Exnrey». Taxke Ha OCHOBE JOCTOBEPHBIX HAYYHO-TEOPETHIECKHX (PaKTOB Oy[eT OmpeneNeHa poib JaHHBIX
CPaBHUTENHHO-TUITOJIOTNYECKUX MCCIIEIOBAaHNIT B HCTOPUH U3YUSHHUS KAPAKAIITaKCKOT0 JII0ca 3a PyOemoM.

SUMMARY

The article provides a detailed analysis of the main scientific aspects of the Karakalpak epics studied by foreign scholars on the ex-
ample of the epic "Edige". Also, the role of these comparative-typological studies in the history of study of Karakalpak epics abroad will

be determined on the basis of reliable scientific and theoretical facts.

HUHTEPBbBIO )KAHPU TACHU®U TAXJINJIN
. I1.AnnambeprenoBa — ooxmopanm
V3bexucmon osrcypranucmuxa 6a omMmasuii KOMMYHUKAYUAIAD YHUSEpCUMemU
TasiH4 cy371ap: HHTEPBBIO, XKAHP, TACHU(D, perOPTED, KYPHATUCTHKA.
KiioueBble cJI0Ba: HHTEPBBIO, )KaHP, KIaccu(uKanus, pernopTép, )KypHaIuCTHKA.
Key words: interview, genre, classification the reporter journalism.

Kypnanuct (daommsTH JlaBOMM 1A 3apyp
MabIIyMOTIApHU XyKXKaTiaap Ba Oomka maHOamap, ainbarra,
ax0opOT TalryBY ofamiiap OMIaH MYJIOKOT KHJIHII OPKaIIA
onagu. MyJNOKOTHUHT Xap KaHIad >kapa€HU CcaBOJ-)KaBOO
miakmuaa JgaBoM dtaad. JKypHamuctuka (aomusTHaara
CaBOJI-)KaBOO HMIIMJIIa MHTEPBBIO 1e0 roputmiand. [actiad
HWHTEpBBIOTa KyHunmaruda tabpud Oepmiran: “HHTEpBBIO
(uHrim3ya interview, HHTepBhI0 — TOM MabHOA yUpAIIlyB,
cyx0ar) — JKypHAIUCT OwiaH cuécuil, xamoar €ku OomIKa
naBimaT  apOOOWMHWHT  mon3apd  MaB3ymarm — cyxoar

xapaéanaup. Matepsrio XIX acpaa, naBpuit MaTOyOTHHHT
JkKajan PUBOXIAHUIIM JAaBPUIA, MYJIOKOT MXKTUMOUH
axamMMsATra Sra MabIyMOTJIApHM acil MaHOagaH (yHHHT
TAIIyBUYMCHAH) OJIMII yCylH cupaTuaa KEHI TapKaaud
KEeTraH JaBpja >KypPHINCTHKAHMHI acoCUil »aHpura
ainannm [1:136-137].

Y30eKknHCTOH  OMMaBHH  axO0o0poT  BOCHTalapuia
WHTEPBBIO XXAHPUHUHT maiino Oynaumm yrran acpHuHr 20-
30  dmmmapura  Tyrpu  kemagu. 60  immnapna
Kopakanmofucron TeneBHIACHHECHAA OUPUHYM MOHOJIOT




